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An inferential statement may be made here: "The
latent impressions {samskara-s) which are responsible
for the recollection of knowledge do not require the
experience {anubhava} of the jnana which is produced
in a self because they are samskara-s like any other
samskara. " This needs a clarification. All the samskara-s
do not require the experience of the knowledge which
pertains to a soul. Thus when we remember a pot, the
ghata-samskara just needs the experience of the visaya
(pot) only as seen by a person. It does not require the
experience of the jSSna itself pertaining to that object.
In other words jSSna by itself produces samskara-s
regarding certain objects and these samskara-s in their
turn just require the experience of the object only but
not of the knowledge itself. Thus it can be proved that
knowledge is   svayamprakasa (self-luminous)  and
svanubhavampa (of the form of the experience concerning
its object). In other words, we do not say, "I have the
samskara of ghata-jnana and hence I remember ghata'\
We simply remember the ghata.

Another inference is also made by Parasara: "The
impressions concerning an object (visaya-samskara} arise
simultaneously along with the impressions of knowledge
(jnana-samskara} since the former are the impressions
pertaining to an object. The samskara of the object
produced here and the samskara regarding the knowledge
of that object both come into being at one and the same
time. This means that knowledge when it grasps an object
produces a samskara of that object also. In addition
it produces a samskara regarding its own essential nature.
All this goes to prove that knowledge is self-existent
and self-luminous.

A pr/ma facie view is also given here: "Samskara-s
concerning an object (visaya) and knowledge (jnana} can